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Introduction
      Confessions and creeds were a way of stating the religious beliefs of specific groups.  Creeds 
are brief affirmations of faiths while confessions are normally more lengthy, detailed and 

systematic.  Some argue that creeds tend to be less voluntary and forced upon a group to enable a 
conformed uniformity.  We will be looking at confessions which tended to be voluntary with 
additional breadth.  The two confessions that have been chosen for this paper are: The Goat Yard 
Declaration of 1729 and New Hampshire Baptist Confession of Faith of 1833.  These particular 
confessions were chosen because of their opposing belief systems.  The Goat Yard Declaration is 
a confession adhered to by what were know as Particular Baptists while the New Hampshire 
Baptist Confession of Faith was adhered to by what are known as General Baptists.  “Particular” 
and “general” are terms associated with atonement and come from two theological schools of  
conflicting thought.  Particular is an extension of Theologian John Calvin’s teachings known as 
Calvinism and General are extensions of Theologian Jacobus Arminius, known as Arminianism.  
The first portion of this paper will concentrate on the similarities. Secondly, we will look at 
overlapping declarations; followed by some stark contrasting beliefs and conclude with 
references on ordinances, polity and overall effects upon the world. 
Similarities
      We will begin looking at the similarities by categorizing similar headings found within each 
confession, working from the top of each document and progressing downwards.  Our first area 
of similarity is found in the Word of God.  The New Hampshire Confession is more 
comprehensive; it speaks of the divine inspiration, inerrancy, ascribing authorship to God and 
crediting it as the standard for God’s judgment.  The Goat Yard Declaration is more streamlined

and simply acknowledges God’s Word (Old and New Testaments) as the “only rule of faith and 
practice.”  Both confessions seem to be advocating the same delineations in regards to God’s 
Word with really no outstanding and palpable contradictions.  The next similarity is a description 
of whom God is.  Both confessions promote one living and true God with unity of three persons; 
thus, alluding to a trinity.  Exceptionally, the New Hampshire is again more plenum and gives 
specific mention to their three distinct offices.  Next, we note similarities on the fall of man.  
Generally, both confess that Adam was created in holiness and in the image of God; but, 

resulting from a voluntary transgression mankind fell into a state of depravity, condemned and 
without excuse. 
Overlapping Declarations

      The next section of this paper will cover spheres wherein the confessions overlap in 

commonality highlighting some subtle wordage distinctions; thus, progressing towards the last 
section of this paper, radical differences.  Let’s look at a few of the overlapping declarations.  
      Justification is mentioned in both confessions and coincides on: pardon of sin, imputation of 
Christ’s righteousness and the necessity of Christ’s blood as its merit.  We see a slight separation 
in some qualifying phrases. For instance, the New Hampshire Confession applies its’ 

declarations to “such as believe in him” while the Goat Yard Declaration simply limits it to 
“God’s elect.”  Slightly minute and both can be taken as God’s elect; the New Hampshire 
Confession seems to be gravitating towards the Arminian doctrinal stance on “resistible grace” 
while Goat Yard Declaration seems to be implying that we are speaking of an “irresistible 
grace.”  Secondly, moderate rifts are found in the area of “freeness of salvation.”  When we look 
at the New Hampshire Confession it states this: “… Repentance and Faith are sacred duties and 
also inseparable graces... whereby…. We turn to God.  The Goat yard Declaration insists that, 
“regeneration, conversion, sanctification, and faith, is not an act of man’s free will;” but, an act 
of the “irresistible grace of God.”  So here again, we see a slight breach not in sanctification, 
regeneration or conversion so much; but, in the area of faith and Armenian thinking of resistible” 
verses Calvinistic thinking of “irresistible.” 
Contrasting Beliefs
      Progressing into the area of deeper doctrinal divergences we will scrutinize: election, 
perseverance and faith.  Upon examining election one consideration is paramount; Lapsarianism.  
Lapsarianism addresses the logical order of the five decrees, akin to the purpose of God in 
election, in eternity past (Supralapsarianism; Inrfalapsarianism; Sublapsarianism).  We will be 
dealing with Infralapsarianism (classic Calvinism) and a modified Sublapsarianism 
(Arminianism).  Infralapsarianism (classic Calvinism) adopts the decrees as follows: God 
decrees to create humans for good, knowing they will fall but creates them anyhow.  God decrees 
to allow the fall.  God decrees to save the elect (known as unconditional election) and condemn 
all others.  God decrees to provide salvation for the elect.  Modified Sublapsarianism 
(Arminianism) adopts the decrees as follows: God decrees to create; decrees to permit the fall; 
decrees to provide salvation for all; decrees to elect all foreseen “in Christ” limiting (conditional 
election) it to all who are foreknown in Christ
.  So we can see that in Calvinism there is again 
“unconditional election” and in Arminianism “God elects but it is based on the foreseen 
exercising of man’s faith or rejection.”  This leads to other contentions such as resistible and 
irresistible grace; limited and unlimited atonement etc.  Now that we have laid down some 
foundational groundwork lets return our attention towards the confessions.  The Goat Yard 
Declaration, in regards to election, states this: “We believe that, before the world began, God did 
elect a certain number of men unto everlasting salvation.”  Note: this is before the world began.  
Now the New Hampshire, under Of God’s Purpose of Grace, contrastingly declares the 

following: “We believe that Election is the eternal purpose of God, according to which he 
graciously regenerates, sanctifies, and saves sinners; that being perfectly consistent with the free 
agency of man…”  When we apply the modified Sublapsarianism definition to this we see it as a 
conditional election where there is involvement with man’s free will.  Again, the Goat Yard 
Declaration was Infralapsarianism whereby the election was unconditional, void of any working 
on man’s part.  It is important to note that both Theological schools attribute the foreknowledge 
and predestinarian attributes to God but the election is based upon the time of the decree thus 
allowing man’s freewill in one of them.  The last area of mention in the major differentiation 
section is the comparison of the Goat Yard Declaration’s Calvinistic thinking of election as 
secure, based on God’s unconditional election and preservation and the New Hampshire 

Confession’s Arminian attribution of perseverance whereby man must persevere to the end 
following a conditional election and preservation thought process.  
Ordinances, Polity, Worldly Influences
      Our last topic of discussion will focus upon the confessional ordinances, polity and overall 
effects upon the world.  I believe the key to understanding the attributes on both confessions are 
to understand that both find their roots in England’s Anglican Church.  We have already 

mentioned the two Theological followings attributing them to Arminius and Calvin.  We know 
that Calvin, like Luther, never wanted full severance from the Catholic Church but reformation 
from within.  Calvin is the forefather of many progressive splinter groups such as the Puritans 
and the Reformed Churches in the Colonial America.  Arminius was a Dutch Theologian, who 
felt that Calvinism made God a tyrant, and departed from Calvin’s Reformed Theology.  “The 
early Dutch followers of Arminius' teaching were also called the Remonstrants, after they issued 
a document containing five points of disagreement with classic Calvinism, entitled 
Remonstrantiœ (1610).”
  Thus, in church history we begin to see the lines of division emerging.  
In regards to ordinances the differences are not superficially noticeable; both, accept the two 
ordinances of baptism by immersion and the Lords Supper as a remembrance involving self 
examination.  Both confessions seem to imply that baptism is a requisite prior to the partaking of 
the Lord’s Supper.   Although we do see some variation from other Luther and Arminius inspired 
denominations that see communion as more than a remembrance. 


The churches of the Catholic tradition, as well as some among the Methodist, 


Lutheran, and Anglican confessions, hold that sacraments are not mere symbols, 


but rather that they effect that which they signify, that is, the sacraments in and of 


themselves, rightly administered, are used by God as a means to communicate 


grace to faithful recipients, and for recipients to communicate praise and 



thanksgiving to God. As a communicative device, they thus constitute a specific 


form of prayer.
  
This is an indication that John Newton Brown, the author of the New Hampshire Confession 
attempted to provide “a common standard for a wide range of Baptists, strict Calvinists and 
moderate Arminians, revivalistic Separates and orthodox Regulars, Landmarkers and others who 
did not believe in a universal church along with those who did.”
  Neither confession expressly 
qualifies their church polity within their confessions.  We can historically trace the primary 
polity differences back to England.  England had several classes of people with the two major 
divisions: aristocrats and common people.  These class differences were paramount in the 

distinct formations of worship and governing principles.  In the English Anglican Church there 

were both high and low churches.  We re-emphasize this: Calvin, though desiring reformation, 
initially never wanted dissolution from the Catholic Church.  Calvin maintained a similar 

Catholic Church polity; known as High Church, which was governed by Bishops.  Therefore: 
Calvinistic, Episcopalian, Anglican, Puritan, Presbyterian and later Reformed Churches tended to 
be more liturgical, reverential and in favor of a Bishop ruled Episcopal polity.  On the other 
hand, Arminius was influential in the rise of Methodism (Low Church); whereby, Anglican John 
Wesley favored an Oligarchy, rule by Elders, polity.  Lastly, the separatists of England were 
instrumental in the development of Congregational Polity; ruled by each individual church body.  
This is not to say that as denominations splintered off from these major groupings that a different 
type of polity was not adopted.  This subject is too broad to cover in great detail within the scope 
of this particular paper.   
Conclusion

      Concluding this paper is difficult because so much has been expressed.  We have looked at 
the two confessions and followed the two major schools of Theology: Arminianism and 

Calvinism.  Both Theological schools are alive well and vibrant in today’s American culture.  
One thing that can be said about both of these; they are a result of a long hard and deadly fight 
for religious toleration, liberty and Free Church movements.  Historically, Free Church 
movements made America what it is today.  We have the right to worship and practice religious 
freedoms because men and women were willing to pay the ultimate price for toleration.  One has 
to wonder, with so much speculation growing on the worldwide ecumenical movement, about 
the realistic potentiality for a world run church as mentioned in the Book of Revelation.  Just 
how long will we actually have to practice these religious freedoms and tolerations?  Is the 
pendulum of history beginning to swing back towards an era of intoleration?  If so, these are the   

groups that must continue to entrench the battle lines defending religious liberty and freedoms 
until the end of time; whether Arminian or Calvinistic!  
� 	Though my descriptions of Lapsarianism may not be word for word; much of the information used in this paper for Lapsarianism, Calvinism and Arminianism was used from notes obtained while attending: Liberty Baptist Theological Seminary; THEO 530: Systematic Theology II; Dr. Daniel 	R Mitchell, Professor.





� 	Theopedia.com. “Theopedia, An Encyclopedia of Biblical Christianity, Jacobus Arminius,” � HYPERLINK "http://www.theopedia.com/Jacobus_Arminius" ��http://www.theopedia.com/Jacobus_Arminius� 


� 	Wikipedia Encyclopedia. “The Free Dictionary,” � HYPERLINK "http://encyclopedia.thefreedictionary.com/sacraments" ��http://encyclopedia.thefreedictionary.com/sacraments� 


� 	The New Hampshire Baptist Confession of 1833.  BELIEVE Religious Information Source web-site. 2007. A Christ Walk Church Public Service. Accessed on September 27, 2009.


� HYPERLINK "http://www.mb-soft.com/believe/txh/newhamp.htm" ��http://www.mb-soft.com/believe/txh/newhamp.htm�





PAGE  
iii

